EPISTLE ©OF JEREMY

INTRODUCTION

PRODAULY most readers approach these relics of the past with a controlling opinion or
prejudice in their minds, whether they are conscious of the fact or not. If, however, we wish
to form a just appreciation of the significance of an ancient document; we must clear our minds
of prepossessions and let it speak to us. We must be carelul neither to overlook things which
are there, nor to read into it things which are not there. It may have been mere chance
which caused it to survive the wreck of much else that we could wish had been saved: but it
is more likely that it was preserved because of some intrinsic merit, or because of something
in it which specially appealed to the sympathies of its carliest readers,

§ 1. NATURE AND Score OF THE WORK.

The so-called Epistle of Feremy reads more like a sermon or hortatory address than a letter ;
a fact which may account for its characteristic repetitions. The author is very much in carnest,
as becomes a preacher. The idolatry he denounces is no imaginary picture, but the reality of
his own environment. And it is not the idolatry of Canaan, so strongly condemned by the
prophets of Yahweh, nor that of Egypt, which Jeremiah might have denounced had he long
survived his forced migration to that uncongenial region. It is the idolatry of Babylon. For
*Babylon', in the author's use, is evidently not a mask for some other land or city. Not only
is he aware of a very peculiar custom there prevalent, which Herodotus has alse noted (7. 43;
cf. dt. i 1gy); but many incidental allusions and individual touches agrec with other known
features of Babylonian religion. (See the notes on v, 4. 11, 15, 30-32. 41, 43.) Had * Babylon'
meant Egypt, the degrading animal-wership, of which the author of Wisdom makes so much,
would hardly have escaped the shafts of his cager though not very profound satire,

§ 2. PROBABLE DATE.

But what Babylon was it? Was it the Babylon of Nebuchadnezzar the Great, whose
magnificent temples were enriched with the plunder of nations and maintained by the tribute
of a subject world? Was it Babylon in its imperial splendour, as Jechonias and the men of
the First Captivity saw it—Babylon as it was when the susceptible heart of the poet-priest
Tizckicl was so powerfully impressed by the carven and painted symbols of its immemorial
faith? Not Babylon in its glory, but Babylon in its decay, as Herodotus saw it more than
a century afterwards; or rather as Alexander saw it, crumbling slowly away, yet still, in its
ruined majesty, preserving enough of its ancient splendour to induce the conqueror of the world
to- choose it for his Tuture capital and seat of empire. When our author makes Jeremiah predict
a sojuurn of the Jews in Babylon for ‘' seven generations', he does it deliberately.  He can hardly
hive been ignorant of the famous prophecy of the seventy years, or of the less-heeded estimate
of three generations involved in the statement that the exiles were to serve Nebuchadnezzar
and his son and his son's son (Jer. xxv. 12; xxvii. 7). He seems, in fact, to be giving us a clue
o his own period.  Scven generations, allowing forty years to the generation according to Old
Testament reckoning, would cover 280 years. If we count from the exile of Jechonias (597 B.C.),
this brings us to the year 317 B.C., or counting (as the author may have done) from 386 B.C.,
the vear of the final Captivity, we arrive at 306 B.C., some thirty years after the arrival of
Alexander in Babylon, It must not be forgotten that the Jews who returned to Palestine in
conscquence of the Iidiet of Cyrus were only a small part of the Jewish population of Babylonia.
Great numbers of them were perfectly satisfied with their adopted country, and no more desired
to return to Judaea than our own colonists in Australia or New Zealand desire to return to
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the narrower conditions of English life. What is more, they oot only went beyond the advice
of Jeremiah (xxix. 4-7) in the matter of regarding the land of their exile u$ their permancut
home. Many of them assumed Bal:?*loninn names, implying at least an identification of the
God of Israel with Bel-Merodach or Nebo @ and there must always have been a strong temptation
to assimilate themsclves entirely to their neighbouwrs in the customs and manners of life. D bitless
there was considerable leakage from the synagogue to the indigenous worships.  Some might
sincerely believe that the destruction of the ferusnlcm Temple and the overthrow of their natiunal
independence were prool enouch of the supcriority of the Babylonian gods.  Others would
surrender themselves to the influence of more sondid considerntions (ef. Jer. xliv. 1711 The
zeal of loyal spirits would naturally be roused by this state of things ; and picces like the ane
before us might have been cireulated among the weak believers and waverers as dissunsives fram
the folly of exchanging the religion of the prophets fiar any laver form of faith and life.

$ 3, ORIGINAL LARGUAGE,

If the author belongs to anything like so early a date, he probably wrote in Hebrew, nat
Greek.  But this probability is greatly strengthened by a carctul audy of the phetisiena of
the Greek text. It is incredible that a picce so firmless, so confusel, s urterly destitute of the
graces of style, as this *Epistle” now is, should have been thought worthy of preservation in
the Alexandrian Canon of Scripture. had such been its original condition. Owr transiators and
their Revisers bave done their best; but what a poor halting semblance of sense, not to say
manifest nonsense, the result too often is! Harmony with context and logical connexion of
thought are often untraceable. We are presented with a voluble but ill-connected succession
of propositions, bearing little visible relation to each other beyond a gencral animus against
idolatry. But almost every verse exhibits peculiarities which suggest translation, wsl that from
a Hebrew original, as will be seen by reference to the notes on the text. It is, af course,
often easier to sce that the Greek is more or less suspicious than to divine the true reading of
the lost Hebrew archetype. A suggestion may seom plausible. even probable. without being
rght.  But a possible sense is better than nunsense and may b averpted puimisiimal by, i preference
to the assumption that we have before us nothing better than the crude effusion of an illiterate
famatic. Amid all such uncertainties one thing appears to be certain. It is that in this Zprle
of Feremy there are places where the strange phsedlugy of the Gieck can ouly be sccounted
for by assuming that the writer of it supplied the wrong vowels 10 some Hebrew word which
he wis translating, or mistook some Hebrew consonant for anothe resertibling it o1 conld only
guess at the meaning of a_corrupted text.  His MS, may: bave been badly wiitten ar bave bovome
illegible in places through time and use. Perhaps also, like some of his modem commentators,
he was not himself a too expert Hebraist, though capable enough of a certain careless and
misleading fluency in Greek, which cnabled him to coneal luck of knopledge under w suiface
of smoothly-expressed inaccuracies. It may suffice to examine a few of the more striking
instances here, referring to the notes on the text for a more complete presentation of the evidence.

(1) ¥.12: ‘from rust and moths'. The true meaning ; but the Greek has dri iof xai
Buwpdror = ¢ from rust and foods’.  In LNNX dpdpare = halt (G wli g5 D owr Swe (Gen. vi. 21)
Jood. The translator read the latter word here, instead of !";' = from a desvosrer | = moth or grub ;
of, Mal. iii. 11; Isa. 1i, 85 Matt. vi. 19 mijs kal Jp@mis = 2Ry BY anetde el devenrer). The vranslator
supplicd the wrong vowel-poiuts in reading his unpointed Hebrew text, o

(2) V. 20: *'They are as one of the beams of the temple; and Hen suy their hearts are caten
out, &c. Here there is no apparent connexior of thought, and the Grevk does pot help us.  But
the words ras 8¢ sapdins abr@r pamiy suggest a corruption of the common Hebrew phrase “to say
in one's heart’ = to think. The vriginal sense may thus have becn: And he (the idul) is like
a beam (i.c. a mere log) inside ¢ femple (ef 1 Kings vi 15); yet they think tlmt he eats!
{i.e. consumes the offerings made to him).  For eating. as & prool of being « - living god ', see
Bel 6. Our translator pointed T2 instead of 702 (Num, xxii. 4). _

(3) 1. 31: Gk. Guppevovmar, dnie vhariots. Not even a Jew of 100 n.C. would  have
accused the Babylonian priests of carering about in chariots inside their temples, and tha
with all the outward signs of mouming upon their budies, rent eluthes, shaven heads, &c.  But
read ‘they weep' instead of “they drive chariots , and the context is satisfied, and all becomes
clear. It is merely a matter of writing 122°, which was pe::lu\p's miswrilten 123% in the tmnslatqrs
MS,, for 1337 they rede. CE v 32, and the notes i lw.  The reference is to services of mourning
for the gods, especially Dumuzi = Tammuz (see Cuneiform Texts, vol. xv),
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(41 1% 35. *They can neither give riches #or money’ (xaAxdr): a false antithesis, and incon-
gruous with the context (v 34; ef. 1 Sam. ii, 7). What is obviously required is oiire weréan, ‘nor
poverty': Prov. xxx. 8. The translator may have mistaken a badly written ™ poverty for vn,
and then guessed that this was a remnant of wm (= yaAxds). But if asbn in Ps. x. 8, 10 really
means ¢ =éms (LXX and Syr.), it may be that madn (= mevia) stood in the Heb. MS. of our
Lpistie, and the Greek translator, not being acquainted with the rare word, identified it with the
like-sounding xaAxds ; cf. the transliterations of Heb. words in LXX,

(5 1. 54. “Neither can they judge , . . being unable: fir they are as crozes betiveen heaven
el vartle.”  The point of the comparison is obscure. Moreover, a verb seems wanting, as crows
are not always in the air. "Addraror drres is perhaps a misrendering of 15713 (ef, Job xxviii. 4
with v. 16, xxxi. 16), and domepal (AQ™ pectd) koparac may be due to misreading 239y2 for owaya.
We thus get the sense: for they lhane suspended—Iike the clonds—botzoeen Jeeaven and carth.
The reference would be to plated wooden images hung against the walls of the temples.

(6) V. 56. ' Therefore it is better to be a king that showeth his manhood . . , than such false
cods.” Was such a feeble truism worth writing or worth preserving?  Could it ever have proved
edifving to any readers whatever? But let us look at the context. The other comparisons of
the verse are a vessel, a door, a wooden pillar—all inanimate objects. Emend Better is a stick
(Fsck, xxxix. g) sn the hand of a wughty man . .. than the false gods, and harmony and sense
are restored to the whole verse. (Heb. 7123 71 50 2% instead of M) axe ?|'_;r; )

(7) V.68, “The (wild) beasts are better than they: for they can get under a covert, and
Aelp themselves.  The object of getting under a covert is surely fo Jide; and it is almost self-
evident that adri dpersjoar vopresents Heb, odynd so hide themsetves.  The translator vocalized
the word wrongly, reading n‘vshfv to profit them (cf. Isa. xxx. 5) instead of Df‘g_ﬁé to hide.

(8) I'.72. ‘The bright purple that rotteth upon them." The Greek has “the purple and the
mardle that rotteth upon them'. As I pointed out long ago (ar. Apocr. in loc.), this is clearly
a case of confusion between v byssus, fine linen, and its homophone v alabaster or marble
{Cant, v. 15). “Marble’ does not “rot ", ‘ fine linen' does; and ‘purple and fine linen' go together
(Exod. xxvi. 1; Prov. xxxi. 22 ; Luke xvi. 19).

For a not inconsiderable amount of similar evidence the notes on the text may be consulted.
Altogether it would scem difficult to avoid the conclusion that our Epistle is a free translation
of a lost Hebrew original. In that case, the Greek version may very well be considerably later
in date, and may even belong to the age of the Maccabees.
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1 Accopy of an epistle, which Jeremy sent unte them whieh wore 1o be led gupeies intis Balylin
by the king of the Babylonians, to certify them, as it was commanded him of God, ]

2 Becanse of the sins which ye have commitual befie God, ye shall be ed away cuptives into

3 Babylon by Nabuchodonosor King of the Babylmians, S0 when ve be come untn Habylon. ye

1., copy of an epistle, which Jeremy sent. |"Neriypudun dmirmidin s deirrade lypupday = NIBR 202
N ﬂb? el Fara iv, 115 v 6) Itis mowherc sr':umin the bLI;’ﬂ of the letier ’ﬂzat r{erammh wrole
it. The statement might be only the guess of an wlitor or translator who remembered Jor, x¥ix and
2 Mace, ii. 2. Some such introduciory formula, however, stems almoet necessary 1o the understanding OF what
follows; and, upon the whale, the superscription is probably an integral part of the original composition.
CI. the last cliuse ‘as it was commanded liim of God" with 2. 30 £ will bring you out” and 1. 7 “mine angel ",

Why docs not the author say * Jeremiali fhe prophel’, after the precedent of Jer. xxix. 1 and 2 Mace. ii, 1 ?
He assumes that every reader will know who * Jeremiali ' was, although others Lesides the prophet bore the
name (e.g, 2 Kings xxiv, i8 = Jer li. 1) But doubtless in his day the others would not be thought of.
The mention of the name would at once suggest the great prophet whose importance had come (0 overshadow
that of all the other great figures of the past in the imagmation of later generations,

them which were to be led: i.e. were about to be led, or were on the paint of being led (rois dyBgro-
piévovs).  There is no mention of such a letter being sent by Jeremiah to the captives deporied by Nebuzaradan
in 580 (*the remnant of the people ": Jer. xxxix, o), The prophet was, however, so kindly treated by the
Chaldeans that, had he wished 1o do so, he would probably have Lesn permitted to communicate with his
unfortunate countrymen.  But the record is silent; and, besides, the whole charucter of the lotier s quite
unlike the sort of appeal which the dreadful circumstances of the time woulildl have clicited (rom the tender heart
and powerfully stirred sympathies of the prophet.  No satire on wolatry, howaever brilliant. no serics ol gibes
and jests at the gods of the conquerars, however ingeniously conceived amd Litterly expressed coulll seem other
than ‘strangely ill-timed 10 the poor captives, cowering in abject fear before their conguerars, in the yery hour
of what seemed to be the irretrievable ruin of their country and the triumph of the goils of Babylon.

The letter of Jer, xxix is expressly stated to have Leen sent 1o the exiles (of 507) when aleeady establiched
in Babylon (see v1. 1, 4, 7)1 1ot when they were on the point of leaving their own couniry, as our superserip-
tion affirms in regard to the captives to whom this * Epistle of Jeremy ' i= supposed 1o bo sent.

the king of the Babylonians, The same expression recurs in r. 2, and is, so far as it goes, an indication
that the heading is due (0 the composer of the fetter. The phrase of the canonical books s *the king of
Babylon (Kings, Jer,, Ezek., &c.). which the Syritc has in both places here also.  See also Baruchi g rx
It would be somewhat strange if a Greek transtater had rendered so vasy and common a phrase as the
Heb. 533 1‘3: in this unnatural way. (Was the original phrase 8?7?;? (5. R?"D’ O Tzra iv. g for “the
Babylonians'.) ] ) '

to certify them. Rather, ‘1o report unto them” This word draypélde i LXN mostly represents
Helby. 927, "announce; report, give u message 5 e.g. Jer. svi. 10 of i,

2. Rather, "1t is on account of your sins witch ye have sinned before God. that ye will be brought to
Babiylon as captives.” CF Jer. xxxix. 7: 2 Kings xxv. 7, The writer is not predic/imy. as the English of both
A. V.and R. V., scems to imply.  He'is declaring the moral cause of the banishment which, a« they well knew.
awaiied them, It is as though the people lad asked the question supposed in Jer. xvii 10,

Since it was, strictly spaiking Nebuwgaradan whoovassied away the poophe afier the Tali ol Jersadem in 580,
2 Kings sxv. v1, while (acconding i 2 Kiogs xgiv, to 10’ \rh : worpar Tnmseif carrnd wway J_t.v_h‘m'hm
anid bis fellow=captives, it would seem hist pur author reatly intends s cadier cpiviy of Gu7. The nen
verse, in fact, s izes the message of the prophet to the exiles of the first captivity, Jer xxix. 4-11.

3. Lit. “ye shill e there many vears and o Jone time unlo seven geserations ; but afr this T owill Tring
you out thence with peace.”  Uf fers xxix. 1o, 11, The datnm “unto <even generanons” i quiite inexphcalile
if the author wis acquainted witli the wiatings of Jeremud aml el leimnself bn_uml h; their Ja.(_a sl a HALEL.
It is difficult to imagine any Jew of literary pretenstons ignurant of dut propher’s imie of @ seventy years for
the Babylonian Capiavity (Jer. x8v. 135 axix. se).  h is, wl course, possitile thit the authar a3 (hinking
of another passage of Jeremuh, viz. s3vil 3 The the prophet estimates the Ilwipd'y nmmm_m! duratitm o
Babsylonian dominion i three generitions. Al the natiins ”, T says, * shall sorve bon - (1L ' N eazar
the king of Wabylon'), «and Jus song and Ay son's swn. untl the tine of lw-_ own land come. This mighy be

garded as limiting the duraion of the Capiivity also to three generations; aml we nright suppose thas
a Hebrew 3 (= 3) Ias been vonfused with 1 (= 71 m the wrginal test ol our Epstle, Tt see the Tneroduetinn,
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EPISTLE OF JEREMY 3-8

shall remain there many years. and for a long season, even for seven generations: and after
4that I will bring you out peaceably from thence. But now shall ye see in Babylon ﬁs of
5 silver, and of gold, and of wood, borne upon shoulders, which cause the nations to fear, ware
therefore that ye in no wise become like unto the strangers, neither let fear take hold upon you
because of them, when ye see the multitude before them and behind them, worshipping them.
.7 But say ye in your hearts, O Lord, we must worship thee. For mine angel is with you, and
81 mysell do care for your souls. For their tongue is polished by the workman, and they

§ 2, for what appears to b a more probable solution of the difficulty. The Syriac cuts the knot, readin
*until sevonty yarrs §oand afier seronty years L owill bring you forth from thence in peace’. * With peace (per
elpiys = DY3) occurs in LXX Gen. xxvi. 29 ; Exod. xviii. 23,

Since Jer, xxvii. 7 does not appear in the LXX (sce Qwe), it would seem that our epistoler was not
dependent on that source for his knowledge of Jeremiah’s writings, but was acquainted with the Heb. text,

4. But now shall ye see. Nuwi 6i dbeolle = W0 N, And now, ye will see: of. Gen, xxxii. 11
Exod. xxxii. 34.

gods of silver, and of gold, and of wood. Vulgate: 'gods of gold, and of silver, and of stone, and of
wood,”  But of. Ps, exv, 4, exxxv. 15; Jer. x. 4 for *silver and gold . For the addition (found also in Syr.),
see Dent. iv. 28, sxix. 17; Dan v, 4. Obviously, stone would be too heavy a material for gods which were to
be ‘borne upon shoulders’; ie. carried in procession by the priests on their festivals, as depicted in the
Assyrian sculptures. The *gods of silver and of gold’, moreover, were not of solid metal; but of wood
overlaid with the precious ores. See Isa. sl 19 £, xli. 6 f,, xliv. 12-17, xlvi. 6 £ ; Jer. x. 3-5.

which cause the nations to fear. Lit. ‘showing (or duploying) a fear 1o the nations’ (baxvivras diflor
rols Wveriy = ¥ DUATAN O8O, ‘making the nations behold an object of fear'). A ‘fear’ or “dread”
denotes a deity in Aramaic (Hﬁ}?‘!‘ Syr. Mud) as well as in Hebrew (NW2); Isa, viii 12 f; Ps. Ixxvi. 12;
2, Gen. xxxi 42.  The curiovs Greek phrase, which is usually explained by reference to Ps.lx. 5 (* Thou
Liast made thy people see hard things?’), suggesis the Hebrew original given above, with its characteristic
paronomasia or play upon like-sounding words (mar'im mdra"), which the translator filed to reproduce in
Greek, 5o the LXX everywhere ignores this feature of Hebrew style,

5. Rather, * Beware, then, lest ye also become wholly assimilated to the foreigners, and fear at them
(i-e. the idols) scize you, when ye see a crowd before and behind them bowing down to them,” This again
suggests a Hebrew original. 43y omby wdn pane mwam =23 w3b one o wIn mn 8 omeat. Note
espeanlly the dbopowbiérres dpopombire = 170 707 (the compound Greek verb seems peculiar to this Epistle
in LXX: see Tromm), and éx' afrais = ooy ‘on account of them’, as the source of the fear. For the phrase
*fear take (or seize) you', see Ps. xlviii. 7: Exod. xv. 15, * Before and behind them': i. e, in the prozession,

6. But say ye in your hearts. The Greek has *your understanding ' (v fvoin), as in Gen, xvil. 17 ;
xxvii. g1, Heb. 033353 “in your heart’ (sing.). The Greek of what follows (ool 86 wpookwev, Adorora)
might represent Heb. > mnnemb 5. The verse, however, may be an interpolation, It breaks the connexion
between =2, 5, 7 (see note on . ), and is omitted by LXXA,

7. For mine angel is with you: recalls Exod. xxiii. 23, xxxii. g4 ; Gen. xxiv. 7, xlviii. 16 ; Exod, xxiii, 20;
Num. xx. 16,

The next clause should run: * And Ae (emphatec) careth for your lives” The original verse may have been
something of this Kind :

pank oxbe 0
soawm(h) war om

Cf. Gen. xxvi, 24; Isa. xliii. 5; Ps. exlii, 5; Jer. xxx. 14, 17, (For the plur. ris yuyds = @53 sing,, cf.
Ps. xix. 8, xxxiii, 19 LXX.)
God is represented as speaking directly, as in #. 3. No doubt, the author felt that the whole message was

a *word of God ', like all prophetic utierances. Dut the present verse may perhaps be a direct quotation from
some poetical or prophetical piece. It does not seem likely that an author writing in Greek would have chosen
touse the phrase delypriv 7as uyis fpir m this special sense, unless be had had such a word as @7 (or 23,
Prov, sxix. 10) before him.  *To seck a man’s soul or life" generally implies a murderous, not a benevolent
motive,  See Ps. xxxv, ¢, xxxviil 13, &c.; 2 Sam. . 8 (all ©p3),  For v = &fyrd, sec also Gen. ix. 5
Perhaps the author intended this last use : ‘And he requireth or will require (i.e. avenge) your lives.” (So
Swrcc The Au of the Lord—" qbn for vxdm—is with you; and he will avenge your souls.”) Further, why
dclnyri, and not éelyrd (or éxlymjre), if the author was not translating a Heb. participle?

816 Jols, though made of costly malterials and richly adorned, are paveriess fo help or fo huert,

#. For their tongue is polished by the workman (more ff, a craftsman.  révrwv= 10, Isa. x1. 18, 20; a carver
or graver i wood, metal, or stone).  Heb., perhaps: tam 3 mme o2 3 (vharpened rather than polished) s a
paronomasin. O P Iive g0 oxl 4. corefoapéo bere only in LXX (Tromm). If ' polished’ were what the
anthor intendedl, this might represent Heb, apyao or r!us'\mn. It 15 imphed that the images' mouths were open,
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EPISTLE OF JEREMY o-14

9 themsclves are overlaid with gold and with silver | yet are they but false, and cannot speak.  And

taking gold, as it were for a virgin that loveth 1o go gay, they make crowns fur the hewds of their
1o gods: and sometimes also the priests convey from their gold and silver, and bestow it upan
1t themss i and will even give thereof to the common harlots - and they deck them as men with
12 garments, even the gods of silver, and gods of gold. and of woud,  Yel cannot thess guds sve
i3 themselves from rust and moths, theugh they be covered with purple miment.  They wipe their
14 fuces becuuse of the dust of the temple, which i thitk upon thess. And he that eanpot put to

as il o speik (el omacles).  The connexion o thought with what precedes muy bec  Fear them nop for &
The verse is reminiscent of P, cxv. 4, 5a.

and they themselves : i e. their bodics (Greek afrd re: of Mad i g).  Heb, poyy orpeut.  The whaole
clause may have been: f2331 3m3 mema pEs.

yet are they but false. by = P, Jer . 14, Xiii, 25, @ deeplion or fraud, of an idel.  Render: ' but
they are:a fraud.’  Heb. wpe om; aflter which the verse concludes with =375 5y kN

9. Lit. * Andas for a virgin fond of adornment, taking gold they make crowns upon the heads of their gods.’
deddmoerpos only Dm0 LANL Flole ornbe oSy mrmey wm o et e susn conab o sews o0
Jerii 3ayaveao; Zechavicaa.

1o, Lit. * But there are also limes when the priests, filching from their gods gold and silver, spend it on
themselves”. [Ileb, perhaps 81 0WwA3Y 1331 BW3 4 fdmparfa = 333, Job xxi. 18,  corarvariresn o w0
'to spend upon a thing,' is a classical phrase.  The verb renders 1leb. bax ‘1o eat, consume, Jer.dii, 24 eval
Possibly ofs dovrais (= B0 is due to the translator's having misread pr® * bread ' as g% The $Heh. will then
have been: onb _\'::m or '.'J:N‘ ordy ‘and eat bread” (= Feast: Gen, xhil. 25; Po xiv. g; Jer xli 1
Luke xiv, 15), Otherwise, of. 2 Kings xii. vz and suppose an original like westr gesh tand would spend
it on themselves”: sa the Syriac (ppomh.

r1. Render: ‘while they will give part of them (i.e.'the gold and silver ormaments) even 10 the harlos on
the roof ' ; 1 ¢. apparently, the rool of the temple, where perhaps they slept for coolness, as on an ordinary
house-roof (¢f. Joshun i, 6),  These wounlid be hieradules or temple-harlots such as we know 1o have been
connected  with some of the Babylomian temples, e.p. that of Ishwr at Erech (roprac = memp; eof
Gen, xxxviii. 21 [; Deol. xxiil, 17).  owéyos, redf (Syr. om.), was also used for a brothel in late Greek ; and the
varianl réyos (A Q) is Aquila’s equivalent of 720 in Num. xxv. 8 a4 vaulied tent’, rendered by the Vulg,
Iupanar, and so used in Neo-Hebrew,  CL Lat. forady, ‘vaulted cellar; brothel' Was this the author's
meaning here, and did he write 7301 by o5 B2 amw uan (Cand they woulid give part of them even 1o the
whares by the arched bower )7 In view of the Babylonian custom. the former imierpreiation seems preferable,
Indeed, it seems possible, and even probable, that the ongiral reference was o the supposed brdes of Bel. who
slept in the shrine on the top-stage of his great pyramidal temple (see Hdb i a8a).

and they deck them as men with garments, Ny = 70 20t 70N NINY 922 708 BN UM2D D982 DO THM
(¢ Ezek. xvi.a1; 2 Kings x.22).  This sentence resumes the thread of the nareative from 7 9, 7. 10, 11 @
constituting a parenthesis, ) vl i )

12, Lit. * But these are not saved from rust and fret, armyed in purple apparel " = 238y anbre oipens oo
= Y2 w‘;‘:@ ¢f. Num. x. 9; Ezek xvii 18, xxiv. 63 Esther viii. 15; Mal 1 115 Job xiii. 28;
1 Kings xxii. 10, for the vocabulaty, ‘The second clause probiably belongs 1o this rather than to the following
verse (Vulg., Arab.); sinice, il ‘rust’ refers to the tarnishing of metal, 'fret” (Apapara) seoms 1o indicate the
ravages of moths or grubs in clothing. The genitive absolute is, therefore, incorrectly used by the transkor.
But, furthier, fpegeera i the EAN poneradly moans o7 (Bl 528 Sl Tramn gives twemgeenc
instances of fpipara = 928 (e g Gen. xli. 35 1) and ten of Bpepara = 2380 (Gon, vio 21). 11 s evident that
s from rust and food " cannot be right.  We probably have here another instance of error in translation from the
Hebrew onginal,  1f S stood in the unpointed text, the trnstator miy be supposed to have painted

R (= wai fip.) instead of '.";i&g‘ ‘and from a devourer ' (e, moth or grub; Mal, _iii. 115 of Job xiii, 28
Amos iv.og),  LXX mukes il some Blunder e L Iv res giwvivg oy pineas lur S=ab (16 e cater ) e
Matt, vi. 1g alse oug sl fires By oprescnl SoRY @ cnoth wod dewenrer ' (lsa oS0 U abo Asyr
dhilu, * eater,’ * grub,” * worm," &) F :

13, They wipe their faces. dnuirrovr 15 strange, i this be the meaing, We shiould lave expaectod
npdererovorae, Uhe widddle voice denotes * i wipe away one's own s dwck Pale 5. 43 I the Heh was
o e they wipe thedr faces ', the ranshawr mizht have poimed the verb as 4 pussive. WY, unﬂcnu_uhn;
“they are wiped as to tieir Taves” = ey have their faces wiped o thotgh the senise might racher be simply
“iheir faces are wiped”. (For the verb sec Prov. xxx. zo; Isa. xxv. 8.) ) )
H 1'r!;'lsimt:miple il:erag u:Euhx: Aan fihe house”,  CF + Kings vi. But 73 in the semse of temple or God's
house (Assyr. bt i) is usuully olwos in LXX, while wixda 1= an nrtﬁ'lim?- dwelling=biouse,  1irl the transiaton use
the latter word purposely, 1o express contemnpt for the heathen temple } )

14 Lit 'Anﬁ :pswptw holdeth he. as & wan judge of & place, whe will not destroy him who effendeth

' fo1 L

e



EPISTLE OF JEREMY 14-19

death one that offendeth against him holdeth a sceptre, as though he were judge of a country.

15 [e hath also a dagger in his right hand, and an axe: but cannot deliver himself from war and
16, 17 robbers.  Whereby they are known not to be gods: therefore fear them not.  For like as a vessel
that a man uscth is nothing worth when it is broken; even so it is with their gods: when they

18 be set up in the temples their eyes be full of dust through the feet of them that come in, And

as the courts are made sure on every side upon him that offendeth the king, as being committed

to suffer death; eoen so the priests make fast their temples with doors, with locks, and bars, lest

19 they be carricd off by robbers. They light them candles, yea, more than for themselves, whereof

againgt im " = 11h Nown AN 29 8D R e pew eena T2tn paen (cf. Amos i. 53 Exod. ii. 14; Gen xx. g).
dveked may also stand for 720 zall smite (Gen, ivi 14); @ suilable word in connexion with B3 (Isa. xi. 3).
The Babylonian gods are ropresented on the sculptures and seal-engravings as holding sceptres, swords, axes,
and other emblems of authority.  Some of the ITlivite deities at Boghaz Keui carry sceptres; and an axe
is the common Egyptian symbol for a god.

1. Lit, * But he holdeth a dagger in (A Q) the (A) right band and an axe' = Heb, , , . 3 w003 300 em.
LXX has éyyepidior for Heb. 291 * sword” in Ezek. xxi. 3, 4, 5 and elsewhere.  Syr. adds: ‘in his left,” which
miy very well be right.  Restore therefore : Yo . b Lit * but himselll from war and brigands he will
not deliver . The collocation ‘zwer and brigands” is improbable ; and it seems natural to suppose a confusion
of =ihgus and modduas, such as we observe in Esther ix. 16, where we find dro rov modépon (but B zokgeiur)
for prawe.  Restoring woheplan (f. A mohépan), here, we conjecture the following oniginal text: wa: nwy
Lwr &b nevmen oo, and Aimself from enemies and spotlers ke canmot deliver (cf. Isa. xliv. 203 Obad. g).

16. they are known. Gk. ywipipol dmw, which, according to the ordinary nse of the LXX, should mean
‘they are kinsfolk” (Ruth ii, 1) or ‘friends’ (2 Sam. tii. 8). The translator probably had the Heb. oy
in Lis MS., and possibly confused the participle with the substantive. The verse, which is rhetorically repeated
in almast the same words al vz, 23, 20, 65, 69, may be reconstructed in Hebrew somewhat thus: non-5yp
DAL RTITON 1Ry (D‘n)‘.‘-R‘M’? o CF Isa. xxxi. 3, i 6; Jer. x. 5, v 7.

15-23. Lhe senseless vdols are pativnt of all indignilies.

15. A reminiscence of Jer. xxi. 28, Hos. viii, 8, as regards the language of the first hall of the verse. But
okeios dvfpdrou is suspicions, as it hardly means ‘a vessel #af a man wseth’; and if it did, the deseription
woulid e quite superfluous. 1t looks as il enn carthonmpare (Jers xxxiic g g0 b3) had been miisread B8 by
confusion of letters (w or £ is sometimes mistaken for ) or B), or perhaps rather ge8.  CFL also the Syr., which
gives ‘o potter's vessel ',  Lit. the Greek says: * For just as a vessel of a man, if broken, becometh useless, such
are their gods.”  The Heb. may have been : DR VA 12 13 p'em PR B N shaz 43 ¢ For like an carthen
vessel broken, useless, so are their gods” A broken vessel is a proverb of worthlessness, Jer. xxii, 28, (The full
stop is rightly placed here; what follows is a mew thought) The next statement may be rendered: * When
they have been esinblished in iheir houses, their eyes are (become) full of dust from the feel, & But it seems
probable that, in the Hebrew, the clayse N33 D'3¥2 *set up in the houses” (= temples), or whatever the
pluase was which the Greek represents by xa@dpyedror (7 D303 DNI0W) alfrév ér Tols vixes, was contected
with the preceding words, The sense will then have been: * Soare their gods, set up in their temples.” Then
followed in the Hebrew, s a new senlence s+ 0wNan *Sms =y o oy their eyes are filled with dust’, &c.
LXXA pives sijmos for oixms 3 an interesting variant, which recalls Isa, Ixv, 3. CL also 7. 21 and the note there,

18. the courts are made sure on every side. Gk, meumedpayudvae ciriv ai afdad, *the courts (of the
palace) are fenced in all round”; cf. Job i. 1o (¥ = wepipd ; Hos. il 6 (8) = ¢pdoaw, ¢ hedge in’).
addy generally = 230 ‘court '; but ' the courts are fortified " does not give a good sense, and afdy sometimes
represents Heb. aper tgate’ (Ps. exxii. 2; Esther i, 19). Perhaps the Heb, was oy yap: “ the gates are
shut’. afdal can hardly be the couris of a prison, as in Jer. xxxii. 2, xxxiin 1 (Gifford); for that would
require the addition of ms dulaxys.

as being committed to suffer death. Lit. *as having been led off for death’ (execution), This is not
verv intelligible: and A prefiges the conjunction 4 or, which improves the sense, and may be right, dmyypévos
in LXX renders Heb, 9ox * prisoner’ (Gen: xxsix. 22 ; cf. xl. 3 MO% = drgaro, Xl 16 MEX] = dmaxbyre ;
Isn. xiv. 17 rois & dmaywyy = DTON).  Kither this (mb mon) might have been the phrase here, or we may
suppose an original 2392 h}?ﬁ‘ ‘one led to death’ (Isa. liii. 7; Jer. xi. 19). The rest of the verse is easy.
The whole may have run in the Hebrew pretty much as follows : oopes o 15135 R R 02 e
IEY DT MR B DTED DOPIem: mnbTa ouasn pint omma ne 2 (G b ey meb wox e
* Anid just as around an offender against a king the gates are shut, or around one bound for execution
(or w man led 10 exccution) ; 50 do the priests strengthen their (the idols’) houses with doors, and locks, and
bars; lest by the hand of spoilers they should be despoiled”. (Syr. ‘And like a man who is condemned by the
king, teir arms are strefched aw/—like the condemmed (pl) to death. Their houses their priests
strengthen,” &c. This points to a different Greek exemplar.)

19. They light them candles. Rather: ‘Lamps they burn'; Gk. Aiyvovs saiowow, which probably
represents Heb. 170 m2 *lamps they arrange” ; secél.:; XXV, 4.




EPISTLE OF JEREMY 20-25

20 they cannot see one.  They are as one of the beams of the temple; and men sy their hearts

3T ate caten out, when things creeping out of the earth devowr both them and their raiment  they

22 ferl it pot when their faces awmﬁ through the smoke that cometh owt of the temple - upon

23 their bodies and heads alight bats, swallows, and birds ; and in like manser the caty also. W

24 ye may know that they are no gods: therefore far them not,  Notwithstundiog the gold wherewit
they are beset to make them beautiful, excepl one wipe off the rust, they will nat shive : for not even

25 when they were molten did they fecl it ings wherein there is no breath ave bonght at any cost.

yes, more than for themselves. A's tealing wheimas adriis = 200 030 many for them ', w preferabile.
The rose of the verse might live boen: e aneres msnd oy b smi o ehich they cannot s
even one', '

20, They are as one of the beams of the temple; and men say their hearts are eaten out, &c.
Evidemly there is something weomg bere. The potmesion of thoaughi, if any exise, batween the first angd seennd
members OF e verse is Hopelessly absenre. The Greek does oot belpous.  © Bl fs, indesd, 28 3 beam of thse
out of the house ;s but their hearts they say are Hoked op ' s surely a false conpase, 10 os bkely tha the words
vos 8¢ xapblas atriov dacly conceal the common Hebrew phrase *to say in one’s licart” = to think, and that
the sense of the original was: * And he (i, c. the idol) i like a beam of the temple, yet they think that he eats.”
See Bel 6 M. for eating as a proof of being a *living god'. {xhelyar =7pY “to lap' or ‘lick wp =
1 Kings xxii. 38, and the syn. 5, ibiil. xviil, 38 ; Num. xxii, 4 (of eating). The Hebrew may have been :
‘|ﬂb.‘ b o3 &:E‘J\ AR MR MO wd A 10 B Beant w0t Bende (o renl: o maan 303 = Qe Aosg rie

pH

dx s oixfus); * And they say in their heart, ** He lickeih up ! (The translator pointed !{!'_‘E?',. as he renders
by a passive infin.) The verse continues, if we travslaw lierally : YOI the repuiies from the carth eating up
Bl themsedves amil ihieir dross they are nob aware,’ Tl mnsy By sy fm Hele Spwe 308 k3w 2920
sap 8% paveat, ¢ The ereeping things of the ground (Gen. i, 23) eat them and their robes (1 Kings xxii. go),
and they know not! (Syr. *They are like beams, &c.; and fhar heart s fuolish and goeth wsiray | and they
are destroyed by the reptiles of the eatth, and are eaten—they and their ganmens.’)

21 Lit. ' (They are) Llackened as to their fuce from the smoke out of the house’. The Heébrew may have
been': m2n e omed e Ther faces are black from the smoke of the honse . CL Lam. w. 8. In that
case, pepedvorar (%) 7o mpscema ((JWE) would represent the Flebrew more correctly than the reading of B.
But A's 7ol & miis vis sawpdion s more likely o be original than B's ol & mje sixias (diltogr. from v. 20).
Lt points, moreover, wthe Mol measae ﬁ.j‘-rg'l (igmy o U.'Iunlr;h e smoke ) whivh sonth ap Baon tn grad
(cf. 2. 34 note). The Greek wanslator seems 10 have vocalized nhym as ﬂ?}"_‘l = xaiuy, o light a lamp
{Ex. xxvii. 20; Lev. xxiv, 2),

a2, swallows, and birds (Gk. /¢ dirds) i a curious collocation.  We should cxpect the name of some
other speeies ta b adiledd o thal of the swallonw. The Syiuc wecandingly, bas sreem, winch saay T 1oy, s da
dominant iden would seem to be that of unclean birds (Levo xio 14, 15, 1), Dut ' bats and swallows and [all]
the birds' is also possible ; especially if “the cats ' be corrcet in the next clivse.  The mention of the (domestic 7)
cat is unique in LXX. The word (of aikovpa) might canceisably tepresent B (= Amm, o, Anb,

Slaa) or o (e Talmud Bale 2800 g0 Thae Twrgum vorilers o8 by tiias st word e bsae aas. £
Xxxiv. 14 Was the word here nvn 'kites* or *hawks®, which the translator misread ovx and rendered * cats ' ?
Thisn the Tleb, of thie verse may have leen (PR SN 2230y Bonbh) SETLSR M BRI mn"r
(The Syriac has: *And on their heads sit bats and swallows and razens together, and also weasels, For
ravens, cf. 1. 4. AT :

23 .'un:ﬂt L W =" Ve e know o aR PRha pahy e Saad a2 R e

2y Lit. * For e gold which ey wear for beauiy,— unless onehuve wiul off the nust, they will nat mike [o
shine; for tiot even when they were being cast, weee they aware (ol 17 Fhiere is no abvious relition Jnfmm
thie two Statemunts of thix verse, the dimecting yap woowithstanding. B et least v\'tdg'.ul {perer RUV) it
aréhfw 15 used transitively i the loonor of then, as an Diose Loeer and Arisaen. 125 The Hehh. mught be
b U.D'I: xli. 24) or w2 (s xviil 29). lu’lhc secand, :lhc)’ were molten ” oy mhrj e 1@--% = ¥)
can hardly be nghts for the verse has in view, as te first member shows, idols overlad or vhfm with the
precious metal, not images Of solid gold. The sonse required, and mdivated, by the comext is: * fur they do
not know when (or that) they are dirty (o tarmshvd).” Possibly the tramwslator mispomted ‘35"1' fwere l!m;lr
forthy, produced ', the real wanld heing \“h;! sovre defiled (cf, Bk, xxviii. 7 * defile thy brighoness”: I, 258, 22).

’

b an ~which they have roumd them, whicly they wear”; oL Acts sxu:i, i0; n.hu T Ty ypeoia,
plates of guld daid on an ivory satue, Thue, i 13, Teb. -u-r.: b on (msend eny) Y 1B R 3MA AR 2
$195m (mon o%5rm) 3w KD 3 (P xvik 29 ¥TR) TR N POV Pte .

25. At any cut} G, éx wileys Ty = WMo O3 2 misseuding of ‘9 ba3. The Fléb, may have been:
103 AN P oew o0 onnd m-g:_:: of. Jer.x. 14 2 Che. i 16, Better: * At all cost they are acquired.

in whom is no breath. 6o Eri



EPISTLE OF JEREMY 26-32

26 Having no feet, they are borne upon shoulders, whereby they declare unto men that they be
27 nothing worth. They also that serve them are ashamed: for if they fall to the ground at
any time, they cannot rise up again of themselves: neither, if one set them aright, can they
move of themselves: neither, if they be set awry, can they make themselves straight: but the
28 offerings are sct before them, as if they were dead men. And the things that are sacrificed
unto them, their pricsts sell and spend ; and in like manner their wives also lay up part thereof
29 in salt; but unto the poor and to the impotent will they give nothing thereol. The menstruous
woman and the woman in childbed touch their sacrifices: knowing therefore by these things that
30 they are no gods, fear them not. For how can they be called gods? because women set meat
31 before the gods of silver, gold, and wood. And in their temples the priests sit on scats, having
32 their clothes rent, and their heads and beards shaven, and nothing upon their heads. They roar

26. Rather deing jfootless . . . exposing their own shame to mankind. Cf. Isa. xWi. 5, xlix. 22, for the first
reproach ; for the second, Jer. xii. 20, Nah. i 5. Indecent figures of gods were perhaps commoner in Egypt
than in Habylonia, where they usually appear draped.  See the procession in my Light from the Fast, p. 173.
But nude and phallic fizures oceur on the seals.  Tleb, :DJ\IPP CORATAR WAL | R qn:-';y oo PN,

27. Lite And even they woho attend on them are ashamed = pnviayoi waw.  The participle Gepametor = 133
i Isa live 17 also (XN fepuron = T3V saepe).  Derhaps the translator pointed D730 (Zecl. ii. 13).  The
next sentence is lit. * On account of the nising by help of them, lest (=if7) ever he have fallen upon the ground *,
Instead of ‘by help of them' (8] airdv), i.e. of the attendants, LXXA gives ‘by themselves’ (8 davrdn),
i-¢. unassisted, &' favrov would have been beuer afier zdoy, sing, Further, the negative must be supplied :
* O account of their nat rising by themselves, if ever he have fallen,” &c.  Heb. perhaps: B 07'3 W%
O3 B ¢ because of his rising by their hand if he have fallen to earth’. Cf 1 Sam. v. 3, xxviii. 20. The
Chinese say ‘A fallen Buddha rise!’ (Pi Fou-tu k%), of a hopeless case (Giles, Dirs. 3600). The verse
vontinues: “nor, il one hiave set him upright, will (= * can’—a Hebraism) hemove of himself, nor il he be bowed,
will he stand erect: but as before corpses the gifts are set before them.” The Heb. might have been:
:ond b ond B3 Y3 e &)y o 1b e 8D 3 WM PR B ¢ And if a man set him up
in his place, he will not move alone ; and if he bow, he will not stand up; but as (before) the dead bread is set
before them . Cf. Isa. xlvi. 1, 7 ; and for the offerings to the dead, Ps. cvi. 28, Ecclus. xxx. 181, Tobit iv. 1.
Ta dips = onb, Lev. sxi 6, 85 and mapardévar = 0%, Gen, xliil. 32al,  The change from plur. to sing.
exemplified in this verse is a common characteristic of Hebrew style (see Drver, Samucl, p. Ixix).

28. Lit, * But their sacrifices their priests sell and use up; but in like manner the women (A their wives)
also, salling part of them, neither to a beggar nor 10 a pauper give any share’. In Hebrew : v onnan
srsbaNn 85 pany wp oone (Lew i 13) mmbe (A =omen) ot o (1 (Isa. i 14) W oM (cf.
peréddoxa: Job xxxii 17).  Instead of viya1 *and greedily consume’, perhaps i‘l';l'! tand use up” (cf. Deut.
xxxii. 23; Gen. xxi, 15); and instead of minby ‘saling”, perhaps mEnn ‘spicing” or “pickling " (cf.
Gen. 1. 2, 3, 26). (The Syriac *their priests caf fhem and their wives gorge themselves with tem' may indicate
a more original text : Yoo edunt Pr. 22 consumunt; momS rorant pr- mroYs conditent.)

29. See Lev. xii. 4, 7, XX 18, droxafipuéry ‘(2 woman) siling apart during menstruation” = m7; Aeyas
(for which Qs Aeyw is more correct), ‘a woman in childbed, or “one who has just given birth " = .
Tlob, therefore s $mpss NIOWY AA omana, an argument which would appeal to none but orthodox Jews.
(For the construction yudires ofy arX., of. Isa, xxvi. 11 yvidvres 8¢ alayvvbjrorrac = 1220 wnv.  Here perhaps :
31 ey S a2 mbmm g of Qs yraire)  (pedvres is rare in LXX. It occurs otherwise only a few times
in the idiom ywivres yrirertfle = WIN Y1, Jer. xxvi, 15 et sim.)_ ) ;

30, Anothier objection from a purely Jewish point of view. There were no priestesses or female atlendants
of Jahweh, =dfer yip is perhaps cquivalent to 8 3, «For how?” B s\pbeirar and A whybyjrorrar might
either of them represent a Heb. impf, See o, 29 for waperdiéanw Oeols, ‘they set (food) before gods” The
Heb. verse might be: 131 37 5§03 b mwly s '3 | Db W@t TR . _ _

1. sit on seats. S0 Syr.; but it is very doubitful whether peo, * drive & chariot " (Eurip. dndrom. 108),
can bear this meaning, although 8igpos may be a chair or throne (8035 Deut. xvii, 185 1 Sam. i »). () cuts
the knot by substituting xafilovrw, *they sit”  The sense 15 perhaps not unsuitable, il the word could bear it;
Tt thie whole context shows that the author is thinking of the mourning for dead gods, which was a well-known
feature of Babylonian religion,  We may, therefore, suppose that the original text had 132 #hey wegp, which the
Greek translator misread 1339 fhey ride (see the Introduction, § 3). For the other phrases of the verse,
cf. Lev, x. 5, 1 Sam. iv, 12, 2 Sam. xv. 32, Jer. xli. 5, Lev. wiil. 45; whence we may infer an original text :
IINS OURTY Ph e ‘nﬁ_z_m DRIAY WP 132 DWAAT CANAD.  'AmdAvmroc (here only? should probably be
dkaraxihvrroy, as QWE = pre ‘unbound' (by unwinding the turban); a thing forbidden to priests,
Lev. xxi. 10,

3z. Lit ‘But they roar, shouting before their gods, as persons at a dead man's wake'. T3 mepldeamon,
‘a funeral-feast, perhaps renders DT (Jer. xvi. 5; cf. Amos vi. 7) = targumic NAYYD, RAMD. ‘the funcral-

6oy




EPISTLE OF JEREMY 33-41

33 and cry before their gods, as men do at the feast when one is dead,  The priests alio take off
34 g from them, and clothe their wives und childven withal Whot'hn"-P;l e evil that one
_ unto them. or good, they are not able o fcompense it : they can neither st up a4 hing,
35 nor put him down. In like manner, they can neither give riches nor money : though a man make
36a vow unto them. and keep it not, they will never exact it They can save no man from death,
37 neither deliver the weak from the mighty, They cwnnot restore “n blind man o his sight, ner
38 deliver any that is in distress.  They can show no merey 1o the widow, nor de good 1o the
a0 fatherless. They are like the stones thal be doven out of the mauntain, Mew gods ol wood, and

that are overluid with gold and with silver : they that minister unto them shall be confounded,
40 How should a man then think or say that they are ginds, when even the Chaldenns themselves
41 dishonour them?  Wha if they shall see one dumb that capnet speak, they bring him, and intreat

feast’, eaten soon after the burial of the carpse. CF Jer xvi 71 * And they shall not break bread unto the

monrner, to comfort bim for the deal (-n Girseleehit,  Vhe Hely wf the teme ay lidve Tean: '30‘.* om

T AN oINS BN (Ps. xyxvin g uxen). These mws of meurning o the gibs rasll e - wemen

Fﬁping_‘ for Tammuz"of Fzek, vii 14 and the Babvlonian festivals of mourning for the same deity
muzi),

33 Lit. *From their dress taking away (a part), the prieats will clothe their wives and children®.  In Heb.
$BEMY DN AR EN3DM DRI I oTeae.

34-30. Unlike Jalueh, tiey do mothing. Carlyle’s cry to Froude, * He (God) never does anyihing!" may
be remimbered. The prophets of Isrel thought otherwise,  They thought He didd everything.

34. Lit. “Neither il they have suffered evil by any one, nor if good, will they be able to repay’. CL
Dent. xxxii. 35. Jer. xvic 18, Proy, xxv. 22, and many other places.  Heb. perhaps: Y3 Tw oW N DN
pis than &5 EeN nNE T evil or good they have received from o man, they cannot repay . See Jer. slii. 6
ol ii. 1o.

’ put him down: liL. “remove him'. The Heb. of the sccond sentence might have been: 350 apnd )
pmb 851 95aw,  With this and the next iwo verses ef. 1 Sam. il 6-8.

35. money; (k. xudsis = copper, a copper coim, and then collectively, money. T anginal phrase may
have been 030 aey Swealth and riches”, which is rendered =Aofror wai ymipara, ©wealth and maney,’
2 Chron. i, 12 Probably, however, xakxis = neny, as usual, and this Heb, ierm s a disguiée or corruption
of some word meaning poverty, e.g. 4 (cf. Prov. xxx. 8).  This gives 4 betier panallel to what precedes
{dwravrws). Heb, o sbae N5 exm ey g2 The nest seutence Is based on Deut. xxiiic 22, and must have
run preity much as follows: %A x5 obon why 913 ond e A DX, ‘

30, Veb, spadm 85 omose S by b oox ez THerwe = b, b sxe e Periaps rather g
w33 w; ol Joel iv. 10, N

37 Lit * A blind man oo secing (= mue) they will not bring cound” (zeparpresn, B A zapa-
arrjirunre = ol bestife ot mher s less suniabli Tlie tireek b= mther pecilive and suggeds sranisltion, Vs hupis
ds oparne <houlil biuve Leen ds dplare: andazwen may hive Do mistvand 308 (= wegresra),  Dlonoe we get:
e a‘lb}"I:;' P BT A Wil i nie o sesing they festore net * (ol Lev xin vy Dsas wviss 1300 There
fallows : 85 %5 w3 o A man in straits (Isn. xxv. 4) they will not deliver . )
al_;ﬂ. llfl'?ﬁ;:. ix. 1h, Bxiboxo, for tlie l«lllglhl;',l',{ Phoe vorse falls ek ewity ot Blelrew | Y0 * mandw
ey sy
.‘I:':I;‘ flf:?rr:_‘;::z‘of wood, Tl itlicized words probabiy ropresant the 1ol |‘r.r.rv(rh, Cf lsa xxi p, where
LXXN renders mobx by i yaepemeiyri atrig, anid Bao sxsi. @ where 1371 by =0 S e rendered i
XeLpomoigT alTon T dpyipan wul T e T Apreri Phe b ot the s duay I“‘Ia. Lt
Boon b 3ntn bR PR b DT AT 3ND To the stames ul he o ac fike ohie gonds il W)
and the gbds- of gulil and silver '.rh']'ln.- M:um.l _t'_l;ul::l-e:la suply fues vy and then servants shall be

. See note on . 278 Fhe priests are intendedl. .
ast::::.neﬂh fHow then w1 IZ.- lie Humgl:ﬂ o Jiotkkimed (o ey are w&s-?'_ .C!'.'t'iu' classical ue of mpﬁ,..
o beliewe i ot aeknertdedee @ioa gonl " e an the fdictment of Shorttes @ oy § ks vopalan Bt of vopdQur.
tnot believing i the gods i which the sate lellieves, lh-lr.‘;wrha{m: TEVIRR B 12 TR D) ress Ao
¢ And how should we hlieve and how proclyim that they are gods: )

41. they bring him, and intreat him to call upon Bol. (), having bronght Bel, they wxpest 'hlu:‘t:
speak.” B thie man wettkd be tahen bemre the gosl. And -!En.. LXK i o Iwg. pray, m,.ngu ETTN -,
i, 16, vi. vig Esther iv. & viil. 3).  Qusijerac =" o speak , arin Peoexe 7 (@33 um u‘.fL '1'1- I-@.
of the verse might have heen Sam weam 370 ‘.':lw' ul;:;s aﬁ«ﬁ :;; on ml:ﬁmx m}m‘:@;
: i wpas And also they, the C ans, dishonrour o 1 W1
;i::‘ b::: &:??!m?:?: ;::: :l?: cannot tatk. ll:gy will hrh'ig him in (10 ihe lemplc‘_'j anil beg of Bel thay he
may speak, thinking that he (Bel) i aware” (Syr. * They bring him dofere the gati ' : pethaps ’OIR gale was

6o
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EPISTLE OF JEREMY 42-35

him to call upon Bel, as though he were able to understand. Yet they cannot perceive this
themselves, and forsake them: for they have no understanding, The women also with cords
about them sit in the ways, burning bran for incense: but if any of them, drawn by some that
passeth by, liec with him, she reproacheth her fellow, that she was not thought as worthy as herself,
nor her cord broken. Whatsoever is done among them is false: how should a man then think
or say that they are gods? They are fashioned by carpenters and goldsmiths: they can be nothing

somehow confused with b2 S8 s B2, CT. Juro L 26 where Syr. renders moarw by 4er gates, reading or
guessing mhax.)

42. Yet; rather, omd.  The idolaters themselves cannot scee all this (A: solire vejrrarres), and abandon
them (the idols); for they are devoid of sense (Jer. x. 8). Hebrew: v omx ah (nxn panb bor xby
Loy Py,

13 This verse describes a well-known custom of Babylonian religion, which, according to Heradotus
(i. 19u). was observed in honour of the godiless Myliva (MéAirra). ¢ Mylitta he says, “is the name the
Assyrians give to Aphrodite!  Aphrodite is, of course, Ishiar, the goddess of love and procreation; and
CMyliia” is sunply a contiacted or cormupted form of the epithet ma'ullidin, * she who caoses 16 bring forth '
(ive. Edvithyia or Lucina), or “she who brings forth® (intensive) all living, the Great Mother, as the Deep
{(Tidmat) is called mu-al-li-da-at gimeri-shu-un, © the Mother of them all)' in Creation-Tab. i, See also Ishar's
lament over mankind when drowned hy the Deluge (Flood Legend, NE, xi. 119 L), where she seems to
clamm them as her offspring.  Heb. in aW) m pnppe fnaen 22702 (Jo. i ) ohan mn peam
NN Mo @ onaem b 9 mmn Ao (of. Gen. Xix. 35) WY A208n 9210 L8 1 q@ER A0 DR TERD)
» e A3 CAml the women, sirt with ropes, =it in the ways offering groats (or chafl); and whenever one
of them is dragged off by a passer-by, she reproaches her compaiiion, because she has not been valued even
as hersell, and her tope has not been broken’. *Bran' (r& wirwpa) perlups means crushed or ponnded grain,
since the ancients did not separate the skin from grain, as is done in modern milling.

The account of Herodows is as follows: * But quite the most disgraceful of the customs which the
Babylonians have is the following. Every native woman is bound to sit in the temple of Aphrodite and, once
in her life, have carnal intercourse with a foreigner. DMany, moreover, not condescending to mix with the
others, as being proud of riches, drive in a closed carnage-and-pair and stop at the temple, with a great
fallowing of attendants, But the majority proceed in this way, In Aphrodite’s precinct sit, with a fillet of
cord round their heads, many women (for some are coming, others going); while rope-drawn passages
keep every direction of ways throush the women. by which the foreigners pass through and make their choice,
And when a woman seats herself there, she does not go home before one of the foreigners has thrown money
into her lap and dealt with her outside the temple.  But when he throws it. he has to say this much : I invoke
over thee the goddess Mylina ! (The Assyrians call Aphrodite *“ Mylivta %) The muney may be ever so little
in amount, for she may not refuse it, for it is not lawful for her (1o do sn;; for this money becomes sacred :
but she follows the first that throws, rejecting no man. DBut after the intercourse, she makes expiatory
offerings 0 ihe godidess, and goes home.  And afier this, thou wilt not give her so much when thou receivest
her in marriage.

* All, then, who are possessed of beauty and stature soon go home; but all of them who are plain wait
a long time, unable to fulfil the law. Some cven wait three or four vears' time, A similar custom prevails in

‘some places in Cyprus,’

Our verse seems to describe something similar but not identical. There is no mention here of the
Sanctuary (fepdv) of Aphrodite. The women “sit in the ways' or streets, instead of repairing thither: cf.
Gen. xxxviit. 14 T, Prov, vii. 8, 12,  Heradotus does not mention the offering of *bran’ ; and it is not clear
whether the *cords’ (oxowia) of our verse are to be identificd with his “ fillet of cord " (wrepaviy Guyryyos)
or hix Crope-drawn pussises  (ryonorerées Biefotnd, of with neither.  The expression dbeksvofiaur, * dragged
after him,’ svems to imply a cord round the woman's waist, a sort of Venus's girdle, which is then symbolically
broken,

44. Whatsoever is done among them is false. This agrees with A's reading map’ airois, and seems to_rvgf'er
to the Chaldeans or their pricsts.  ()'s & adrobs = 872, which would more naturally mean ‘upon them ', i. ¢,
the idols (cf. Num. xxxiii. 4, Dan. ix. 12). in the sense of punishment. Heb, perhaps: pw any mema 53
* All the things that are done unto (or for) them are a fraud’; or P2 ) o R 53 *Everything which
is wont to be done for them is a fraud’ (so Syr).  =dira 1o yedpoa = DY WR 5o 1 Kings xxii. 54.
Perbaps, therefore, xm (sxw) 992 975 1wy 2w b2 = All that they do in their honour is a fraud (folly)”.
(Both yevdij adj, and Yeidy subst. appear for 92 in LXX.)

For the test of the verse see = jo. The ds (= dore: so A Q) seems superfluous as well as difficult.
Ns beol alroi imipyomer would be more intelligible. Cf. Soph. Ued. Tyr. 780: sakd pe mwhaords s
€y waTpi.

45-52. Jdole are merely wworks of art (* the work of men's hands', Ps, exv. 4‘?.

45 Heb, perhaps : aon g 2wn 7 newe handiwork of carpenter and smelter are they': ef. Jer. x. g,
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EPISTLE OF JEREMY 46-54

46 else than the workmen will have them to be.  And they themselves that fashioned them enn never
47 continue long; how then should the things that are fushioned by them?  For they have len Hes
48 and m&umﬂm that come aflter.  For when there cometh any war or plaguc upon them,
40 the priests consult with themselves, where there miay be hidden with them. How then annot
men understand that they be no gods, which can neither save themselves from war, nor from
g_tlph‘ue! For seeing they be but of wood, and overliid with gold and with silver, i1 shall be
a7 known hereafter that they are false: and it shall be manifest 1o ull nations and kings that they
s2are no pods, but the works of men's hands, and that there is no wark of God in them. Wha
73 then may not know that they are no gods?  Fur neither cin they set up a king in a Lo, nor
54 give rain unto men.  Neither can they judge their pwn cause, nor redress o wrony, belog unable :

Ps. cxY. 4 Since My feal 1s qftf.'n rendered by :rfrﬂ'mt in LNX, «.g Gen. xlit. 25, 2 Kings xxin, 23,
Jer. v S. WY iaﬂrq.um- e wrizinal of 11 “oshinid vl Bl e weise 1o lave Been sometling Of (s Kind =
:ﬂm& DM RN R TN TN nﬂ';:':lz 'y N "I_'lwy Aty it 1o (o, aneher ting whieh the crafismen
did mot want to _makt". This imp“ﬂi FerunTa (A Q) for yevyra (“} Lih:l‘.l"y rendered, B's text saya:
< no other thing will result than what the crafismen wish them to begome”  In 2 Kings ii. 10, ef pj yomrec =
m u‘;, _and. s0 here the Heb. may have beesti 9y \Sen wNs e S5 &b rihere will Hot come into
being aught different from that which”, &c. (el Esther § 8, Jil. 7 for anet with = = *dilferent from ')

46. B wrongly omits evar feal from the second dlavse, whire A (3 [Syr| preserve those words  Heb,
b v oI wrn e owe et ®S peay o (of. Giens xxvie 80 Deuto av. 26) CAnd they, their
makers, vannot prolong days ;. And hiow shall works of thor hands become gods: ' Godn are wohvyporos and,
indeed, eternal.

47+ Lit. *for they lofi Ties and n reproach to thase whe are born after ' (i e to posterity),  The connexion
of thought would séem 1o be @ for e idalaters begueath, not gods, but a damnaia haseedites of disappomiment
or deception (Ye'dy = =p2 Jer. x. 1) and reproachh (vades = 2290) to alier generations, HMosterity is not
Tikely to regard as gods things which had failed 1o help in the hour of maiional dinger and disaster, and whose
impolence was a subject of mockery 1o the conuerors (el 2 Kings xviii, 33 1), and'of shume andd mortification
10 their worshippers (Isa, «lii o7, Jero <lviiic a13) Heb sovvnnd mEomospe a2 For poms in this
sense, sev Joby xviii. 20, Eecles, i 11, iv. 16,

48 when . .. or plague. Rither, * Whenever . . o anid evils" (sawd =0, as in Mic. Wi, 112 o g
i!r‘.\ﬂ‘ﬁ f s Kawa b Theli ot vepse: T i:‘:ﬂr“ &’R teas uin) VI BREAR WY WM \':’!‘."3 c"‘"'".' e s Bl
soop wanmt (R Me & wind = e sl Bl A ¢ idenrs = upon the wdolatars  Lhe Tl vy
might mean either; but A is prolably rizht, BavAevovrat mpie davrovs, O 2 Kings vi. 8 for the construction
(ox pam3). s o . —

49, Lit. *Tlow then is it not possible to perceive |, &c = Heb, 9 oyab pomey; see for this construction
Fzra is. 15, Ecelesiiii, 14, Instead of * themselves " {dmrars) A gives dthem ' (atras) Plague " should De
Cavils? (’mnm'). ag it g8 The Beh ol thie rest o tlie vt muny Diive daorn g N> =uwm pn oA !:l!‘ o
(Tsa. xlvi. § ¥y My aorden (A Q@ oK) DUDs PR,

50, Heb, possibly . 22323 923 B2 883 . W) SO e i el Teagl kXA 42 Eokiei = 135 Eaed,
sxvi. 32, abo Ftod, xx. ag) R 02 2 0enx yHR RED =M For tasonds s they are wol and
overlaid with gold and silver, it will liecome known hereafior that they are a frawl '

51. and that there is no work of God in them = wit it Bend g 6 aleais fiera | o seitvew liat strange
watement, and stggestive of mistranslaios 17 e Llebironw mpre GR3 7299 2900 P And) there b= g gl
warking in or through them '), we lave livee 2 poarietlidh ten phieerray of XN o Jodi v, 13 (eh mer G ulrer =
yiee) and Jool i, 11 (1737 TR = Jpryon Npuatt wirwir }, L5 4l Prove xs, a8 (sipae Gye = D R

sa. Dhas: rio ol yrawerdine drrie ome ofn e Peets B whal theny must 0 e kneiwn dhiat they are e
gouts?' an inept quml-'ium. surely, after all that bas been already sanl. N's remding prefEsble Tan o

¢ otw drray arde =< To wiwm thun stiadl it sor b known ' & SR DRI 2 R e s UL
Exod. xxxiii. 16 : "

53 The w-nl falle Dack into Elebrew quite naturally. &% (1 Kings xiv, 15) 9 R b)) 15\3 L:]
DM RN RETR - Fora ki of w {the) gountry they cannot st up. witnd the rain ol the grownd ey cannot
give’, ;\Qmm:ﬁy the Greek trmslator msren] 2780 (= defhmas) o IRIRA T see Dt xxvill. v2. 24,
xi. 14; 1 Kings xvil. 14, ) _ _

5: "The .p&uau of dwvran (A Q wiwin) is somarkalle. Tt Tooks as if the word were au atiemyic to render
Heb. M7 o 07; an cmphatic o el men a2 ab e o Jor v 28, The nest clause, oidd g

Sorartins ddtenpuin (" noe redress @ wratls '), appears 1o bie & remitiiveence ol Iss 1. 17, where LXXS fins. juseunrfie
dBukoipevar = JION N Tere ulso A lus ddeipevar tor W5 adiamya. We way therefore 3 e an

nal text paen ERe &5 Cnor can they COPECt an oppresat ', 01 “right one that is wrongel . (UT. alo

2 Sam. kxil. 49 dhikyun = PBO.) * Being wmalide ' (ﬁéﬁm:nhm}-ptdnl-iy bmv w the next clagse ; where

A Qus read ui instead of yip (no doulit carrectly), 60“'“ gives the sense: ~being poweibess as the crows
' 7
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EPISTLE OF JEREMY s55-60

for they arc as erows between heaven and carth. For even when fire falleth upon the house of
gods of wood, or overlaid with gold or with silver, their priests will flee away, and escape, but
they themselves shall be burnt asunder like beams. Moreover they cannot withstand any king
or enemies: how should a man then allow or think that they be gods? Neither are those gods
of wood, and overlaid with silver or with gold, able to escape either from thieves or robbers.
Whose gold, and silver, and garments wherewith they are clothed, they that are strong will take
from them, and go away withal: neither shall they be able to help themselves. Therefore it
is better to be a king that showeth his manhood, or else a vessel in a house profitable for that
whereal the owner shall have need, than such false gods; or even a door in a house, to kee

the things safe that be therein, than such false gods; or a pillar of woed in a palace, than sue

false gods.  For sun, and moon, and stars, being bright and sent to do their offices, are obedient.

between the heaven and the cartl,” The point of the comparison, however, is siill obscure, for * crows” (or
ravens: see Jer dil & 7323 0IW2 = daed wopdiy Gpovpévy, LXX reading or misreading 23 3W3) do not
give the impression of powerlessness, expecially when flying in mid-air. Moreover, & verh seems wanting,
as crows are not always in the wr. Now i Jobov. 16, xxxi. 16, ddivares represents Heb, 5"!, wweak, heipless.
It suems possible, tierefore, that the Tlebirew texe here had ¥ ( for thy hang suspended: cf. Job xxviii. 4),
which the Greek tanslator ignorantly rendered @divaro svres.  The reference would be to images hanging on
a wall (of. 7 21 note): Hebn paxa 13y owen pa 2amws 197 9. We may further suggest that Braps (‘like the
clouds ') has been mistaken for 2amps (¢ like the ravens '), The Syriac has: “And not like the ravens between
beaven and earth do Zhey fly i the air” (N3 rmE),

35 Hebrew possibly @ mmps om iwsden ioie oAz 93 3nn P2 wbe maa (o hisaa ow) on Sen s
PEMWN MR (cf. Gen. xv, 10: Bueiker alric péera),

36. Heb, may have heen : D58 2 (cf. 7 40) paxndy npb mar (Deut. sxviii. 1) 1 85 o S 1ho ban
imen. (For mp? * /o receive a lesson’, ef. Jer. ii. 30.)

57- Awboorw (B) is evidently wrong. The syllable ow has been accidentally omitted. () presents the right
reading Stagwbiora (so Syr.]: el iu 535, The Heb. was probably something like the following : 1 o wb
raan e P o m?@j ovmen  Neither from thieves nor from rebbers' (Obad. 3) ‘can gods of wood and
silver and gold escape’.

58, Lit. * From whom the strong will (= may) strip off the gold and silver; and the raiment that lies about
them tiiey will (may) go off with,  Heb. mpe DAOp MEN DTHAN NNY DI NRY DEDI NN DWNEE DT N
245571 (cf. Gen. xxxvii. 23, Faek. xvi. 39, Isa. xlix. 23, for the language), In the third member of the verse,
A's ol 8¢, dud they, seems better than B's ofre = x5 cand not ', Heb, wes 85 owsb om (Joshua x, 6), "and
they (the idols) will not save themselves.”

59. What writer, thinking in Greek, would have expressed himselfl in this fashion? Lit. the words run more
like this: * So that it is better to be a king exhibiting bis own courage, or a vessel in a house useful for what the
possessor shall use it for, than the false gods’ 'The fitness of the first comparison is far from being self-
evident. It goes without saying, that a king giving proof of life and vigour in the face of attack is superior
to & ‘god' who can do nothing to defend his own person. But why.a'king’ and not rather a “man’; i. e.
any one whatever?  Possibly because god and king are synonymous terms in Oriental use (cf. 1 Sam. xii. 12 :
Ps. v. 2, xx. 9, xxiv. 7, Ixviii. 24; lIsa. vii 5, viil. 21, xli. 21); and a ‘king’ who fights for crown and
kingdom (he was perhaps thinking of the struggles of some contemporary sovereign) is certainly * beter ' than
a roi farncint. Teb. ¢ (ape no%m) w3p 1ne auan aewd S naa v531 mmas nx Ak 1 (nd) 3 13 by
It scems questionable whether the Hebrew had * It is better to be a King ', as the Greek has it (cf. Prov. xxi. g},
or ‘Beuer is a king’, &ec. (ck Prov. xix. 1, Eccles. iv. 13), of which A Q's xpeioowr (B xpeivoor) looks like
a reminiscence.  The nomimatives in what follows (5 xai Bipa dv oisie .. . kai EfAwos orrifdos) may point in
the latter dircction, They at least show that the author of the Greek forgot the construction with which
he started, and support the view that he was translating from a language desttute of Case-inflexions, viz,
Hebrew, The LXX rendering of the Canonical Books often exhibits the same error. [l leave this note as
omizinally written, in order ta show how litthe can be made of the text as it stands; but see Introd. § 3 (6) for
A conjectural emendation of the first clause of the verse.] The Heb. of the rest of the verse might be:
s vabwn S3ma pp gy (P ondem) 13 TN NN NN a3 19T N (ri Bacidea = S2n, Nahum ii. 6).
The triple 4 o geviers Beod is hardly oniginal.  “The fivst two eccurrences look like artless insertions intended
10 mnke the meaning clearer, (CT, Wisd. v. g—13.) I have therefore enclosed them in brackets. The Syriac
omits all, perhaps correctly.

6o, Unlike the things just mentioned, and those enumerated in 2. 6o~63, the false gods are useful for no
purpose whatever.
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EPISTLE OF JEREMY 61-68

Gt l.i%mumuheﬂu lightning when it glittereth is fair v see; and after the same manner the wind
6zalso b weth n every country,  And when Godd commandeth the clouds 10 g over the shole
63 world, they do as they are bidden.  Amd the fire sent from above th consime mountains and wonsds

docth as it is commanded: but these are to be likened unto them neither in show vor power.
64 Wherefore a man should oeither think nor say that they are gods, socing they are able neither
65 to jud ¢ causes, nor o do good unto men.  Knowing therefore that they are no. goils, lear thom
66, 67 not.  For they can neither cunse nor bless kings: neither v they show signs in the heavens

68 among the nations, nor shine as the sun, nor give light a5 the maon.  The beasts are better tan

'Yor sun and moon and stars do shine ;
They are sent on a business and obey

For ypelas = 187, see Fecles, dii. £ Symm. and ib. 17 Aq.  For the sense of pem, of. Tsa, Lk 10, Iviii 13.
:l::";nl:l“';i: e, Prove xxv. b2 LUis evithng that the Ciroek closedy Balliaws, whale garteally misanlemstanding,
¢ Hebrew.
) ﬁl.- Likewise also the lightning when it glittereth is fair to see.  Tle annbision ul beauty 1o lghtning
i5 quile contrary to Biblical conceptions, which rather assoviate awe and terrar with this phenomenaon :
Ex. xix, 16; Pa. xviil, 14, lxxviii 18; Rev, iv. 5. Eforros might be ‘wellscen ' = conspicuious.  But it is
probable that we have here another instance of error in tanslation ; the author of the Greek version having
connected NI ferrible with, T3 seer, The Heb, may bave been: 892 o3 73 a8 * And also lightning
when it appeareth is awlul'; or 8902 A3 P92 B3 And so also lightning when it shineth s ternble .
Ppe £

In cither case there is a paronemasia on the o like-sounding words, such as i¢ characteristic of Hebrew siyle.
(In Zeph. ii. rr 8w is rendered by LXX émidarijrerar, and in 2 Sam. vil 23 MINIS = dmpdraar, while
is rendered by dmigarns six or seven times,  In these cases there is a similar confusion of the above Heb, roots.)
The rest of the verse might be: tnaeds P8 533 Mo 23 13 And so also wind bloweth in every hand .
For 76 & aird sl ... sec Phil, it 18 {Gifford),

6z. Lit. ‘And 1o clonds whetiever it is commanded by God to go over all the inhabited (world), they
accomplish what was communded |, Thic Tl iy lave baen stmily - 322y 2an oy =3 OEVITN Bnres Enan
s(e) muen ne (e Tsaosiin o, xivoeg ban = 7 oixovpeim oy Butib, Xiv. 20 deorpe olkonpooy sy =
Haba i . The translator possibly connected the 9 of omys with LS supposing the verh 1o be passive.
CE, however, Isa, v. 6: myx oaus 5 = xai ais vedadass dredotpan See Fzok xxxix. 04 lor demopeiuofion =
"'I‘l':ﬂl?. The paronomasia with 23y was probably intentional, _

63. the fire: i e. lightning. which is “the Fire of God’, Instead of 'to consume " (ifaraAderar, * to spend
or “destroy utterly '), QO gives dgypanrag, 10 desolate uterly ', The latter might be an attempt to render
Heb. awnnb or pem more cxactly (= to ay teasde), but the Heb. may have been simply Syad 4 consume
{cf. Syr.).  Q's addition xai Borvers, amd Atlix (so also Syr.), may be originals of Isa lvonz. Apvporss may
represent a sing. Y, as in Isa. x: 18, though plur g (Ezracus 23) o map is pertips more probable.  The
Heb. of the verse might be: 8M. 13 Awyh Rmn (Mpan) om apad Syme (Amos i, 7, 1o, &) nmber taem
tham Ao obx e w5 (¢l Ezek: xxxi. 18, Dam. v o 15 Ao =8, (S¥r. *They are not like ome
of these things' ; ef. A (O : {vi ulrds or rorTon.)

64. Heb, :oasd 2ovaby oo tioed shan 86 o mvidn 07 e w3 mar @5 52 Sy The list word was
probably intended o be vocalized D"_!:_Cf‘ = roic dvfpimrs, . For 5 2w see Joshun xxivs 20, (Svr adds; mir
dv el after do good.)

65. See . 23, 29, Supra. _ r

6‘?». curse . 3 k‘gngs{‘ S Feeles, & sor O o Numossiofe el pes ¥h SR b e
“For kings they will (= can) not curse nor bless.” ) o

5. lng the -,heawasu mm:n_g the nations. Tuis profulle tho this is aniistane of o tennflate reading
ovepa = oeen (oot of which it night easily have urigrrted),  The Thelo of the fis clase sy well Lave
been: LA 8O ovewa pon cand sgns i the hesvns tdiey canot st L Joel fil g (Toke), Nehe ks 1o
(g, corrects s Cand sigrs i beaven s the nations they :\:ﬁ-}w W L, .\-_th, £ 1) 'Il;hiz I‘lu":l;mllun'ﬂ :]l:e
Greek coli. Detween i ooy (1) anil s ey (A QD teete) againy suggesin @ Heb. ngimal ;. for the
unpointed A2 might, of conrse, T reail either way (002 or B2y The Fleb of the laster balf of the verse
may have been : 1m YR 851 v wnen #b. o= _

08. The beasts are better than they = B72 M3\ Mnn Far mmn, see Gen. vii 26, Vil 1 {

AMR M, Jor, xii. 9. Syr. hase of fe seddermar) There seems 10 be something wrong Ahout
reason. Literally the Gireck says: *which are able by escaping imo a covert tw profil Uicmselves.” Absd or
favmit depedijorae is 4 strange expression lor anpedyiipiac  Now, the verh debekdr 1 L_M\ mull}: renders Flols,
bagnm *to profit’, as in Isa xxs. 53 and it is likely that the translawor mistook ghyb 1o bide * for 1o profie
them’. It is merely a question of vowel-poins (ﬁ}v‘# mstend of dm’g‘ Niph. [nf.)  Ulwiously, the metive fior
+fleeing into a covert” would be to A, rather than 1o * help" or * profit onesell.
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EPISTLE OF JEREMY 69-72

69 they : for they can get under a covert, and help themselves. In no wise then is it manifest unto
yous that they are gods: therefore fear them not. For as a scarecrow in a garden of cucumbers

7i

72

that keepeth nothing, so are their gods of wood, and overlaid with gold and with silver. Likewise
also their gods of wood, and overlaid with gold and with silver, are like to a white thomn in
an orchard, that every bird sitteth upon; as also to a dead body, that is cast forth into the dark.
And ye shall know them to be no gods by the bright purple that rotteth upon them: and they

69, Heb. perhaps: ‘R on 9 1o M2 M3 3% R There is nothing whereby it is known to us that they
are gods’. CFL Gen, xv. 8,

70. & scarecrow. Strictly speaking, wpofassdwor is an amulet or safeguard against witcheraft, such as,
according to Plutarch, workmen hung up before their shops,  CF Bdoxaves = 1y 37, Prov. xxiii. 6. Since
Bursaivo is o slander, disparage, envy. grudge *, is it not just possible that the translator misunderstood Tsaiah's
e (Isn i B), connecting it with 72 *to murmur’ (perhaps rather “be evil, dostde’ ; cf. Assyr., lazodns,
P, o, be exil, evil, hostile) rather than with ;\5 ‘1o Jodge?’  T'he Syriac actually renders swpen uﬁﬂy.
asin Isa, i 8. But the context rather suggests a post or pillar (perhaps a terminal figure, like Priapus), set up
to-scare birds and other pilferers, cf. Hor. Sat. T. viii. 1-7); and the original phrase may have been modelled
on Jevemiah’s 32pn(3) A2 like a post (scarecrow) in a garden of gourds” (Jer. x, 5), which is said of idols
as being speechless blocks, Heb, of verse: (s amn v pnb 2737 Yo PN ARpea wh e
*For as a post in a cucumber-plot protecteth nothing, so their gods (of) wood and gold and silver* (protect
nothing). Their ‘terrors are empty terrors, like those of the palm-trunk, rough-hewn into human shape, and
set up among Lhe melons to fiighten the birds away' (see my exposition of Jer. x. in Prophecies of for.,
pp. 2259, Lxpositor’s Bible).

71. white thorn, the Greek fdprves, a kind of prickly shrub, also called wadivvpos; Rhammus paliurus,
of which Theophrastus mentions two kinds, a white and a black, as we have our * whitethorn ' and * blackthorn *
in the hedgerows.  "Pagyos is the equivalent of 98 ‘bramble ', ‘buckthorn ', in Judges ix. 1y, 15, Ps. Iviii. 10,
where it is mentioned as the inferior of all the trees (Judges Le.), and as used for fuel (Ps. Lc.). Here, the
jdols are as contemptible as this common hedge-growth, upon which any bird might seule and foul it (cf. 9, 22).
Tristram enumerates sixleen species of Rhamneae in Palestine (Ewne, Bid. s.v. “Thorns"). It is not evident
why the Rhanmus should be ‘in a garden’ () & wjme pdprw), as it was not a garden plant.  Probably
a hedge of thorns rownd the garden (not ‘orchard’) is intended,  Or the idea may be that of a wild growth in
a neglected garden,

adead body ...cast forth into the dark is a comparison by which the writer intends 1o signily the cxireme
of contempt. CL Amos viil, 3; Jer. xiv, 16, xxii. 19; lIsa. xxxiv. 3; Baruchii. 25 1 Mace. xi. 4. For a
corpse to be left unburied was the height of indignity. ‘Into the dark’ may be a vivid touch, suggesting
in one word (J'n2) an entire picture. We see the helpless body, perhaps of an infant, thrown out furtively
under cover of night into the darkness of the deserted street, to become a prey to pariah dogs. (For the
construction éppryepévi év oxdrer, instead of s oxdros, of. 2 Kings ix. 25, 26, xiii. 21.) DBut it seems more likely
that N3 is a corruption or alteration of N3 *into the street’ (Jer, xiv. 16). The original text of the verse
may have been something like the following: gogn (usb) neb o why aew ey b3 wew pa qoxd o
[ 2om pp] BrndR w7 pna. (The concluding words may be due to inadvertent repetition from the
preceding verse,) Or perhaps , ,, noaan .., DAVIDR Y ToND DN

72. Lit. *And from the purple and the marhle that rotteth upon them it shall (= may ; Hebraism) be known
that they are not gods'.  The Greek word pdppapos means any sfome or rock which sparbles (pappaipe) in the
light ; and then specially marél (= Lat. marmor). The margin and K. V. are both wrong in supposing that
the term is here used as an epithet of mopgnipa, with the sense of *brightness " or *bright, which the word never
bears, As 1 pointed out long ago in the Fariorum Apocrypha, the Greek translator has here confused the
Hebrew W ‘linen’ (Exod. axv. 4; = Greek Biogos) with its homophone % ‘marble’ (Cant. v. 15:
Bt vy = eridon papipored.  Byssus s coupled with purple in Exod. xxvi. 1, and elsewhere ; see especially
Prov. xxxi. 22 (& 81 Biooon xai wopdiipas & afryj dvéipara), The robes of the idols might ‘rot” upon them,
Lt *marble " hardly.  The Syriac at least shows a sense of the fitness of things, with its * purple and sk stuffs .
Fleh, pnbe By 2 pv omdy apnn wem psawn 1. For ap7 = evropar, cf. Job xix, 2o, where LXX has
&mimyray = npaT (obviously reading “apn).  The variations i’ atrovs (B), & abriv (A). ir' airols (Q), might
all be auempts to represent Heb. ody ‘upon them’. ' And they themselves’ (afrd re); in contrast with their
apparel.  Heb. perhaps simply om ‘and they'; or osw ‘and their body’; or oo (Aramaism). CL o, 8.

shall be consumed ; rather drvonred (Bpubijrormac = e or bawr; of. Isa. i 8)., The idea might be

devonred by fire; but then Y3 seems necessary, as in Ezek, xxiii. 25, Neh.ii. 3 al. The word may have been

passed over accidentally ; but it seems more likely that the Greek translator misread 153 ‘shall perish ’

(Isa. i. 28) as 15a% *shall be eaten up’. This gives us as Heb. for the rest of the verse: ym b2 anx oM

$pN2 mEan. [#. 20 may possibly give the clue to the sense: ‘ Things creeping out of the earth devour beth

them and their raiment.  But | prefer the preceding suggestion.] After plur. fpwBijoovrae, with subject alrd,
610
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ﬁﬂmwim aferward shall be consumed, and shall be a reproach in the country, Better thenefire
is the just man that hath none idols: for he shall be far from reproach.

the following chitse wai frrme dvecdis oliglt W0 menn *And 0 shall b o opronh ' = 880 mmet; b )0

foovrae is preferable,
73+ An apparently lame conclusion.  Ldols will evidewly become o repronch 1o thess & Heerelre
one who has nuthing 1o do with wols will be far Trom reproach o o msn ogmier, aliss v bw e sole

ground of reproach.  Furher, tere is no olwious eelorence Tor the ounpmraive spoirr, Dot than whem =
A vague §f wirol. fhan ey, wieaning e Cludieans 12 4o,y have fullen out | of, ol Ol whpi, * tiett gods
inee, jo s O the omitusd plivise moy bave Deeh § of Sepuimoiornes witnd, “than they that serve them” = 27
See the repeated oo geodeds o, 758 (Fng. ao)  The Elolnes of the verse miay thus lave been ; = 5
iTEOND P AW i sz (nnﬂ:w:] Amme b I P N e Theefere botter W a fighicons man
who hath noidols than they (than their worshippers); for Lie (A afrdy) will be far from reproach’. The
phrase dvflpumos Bixams = 'a non-idelater ', in the sense of the wriler ; of. the uxe of dwpor, dovfids, viel
wupdvogor, duaprwha, 1ot the heathen and renegade Jews in 0 Mace posaom. And it would perhaps give
a more coherent sense il the statement of the verse were: * Beweris a * righteous " man (= a non-idolater)
than one Wt bath idods © Jor (unlike (he Litter) e will he fam fram reproan b ® (which die e s shiare with
his discredited gods) = Lleb. Sy 5 % qwme pov o 22 The worsbitar may hase confused 1 wath
mS (‘R'H. wnt, A it Lo vative the particde ol comguaisen.  (Possibly hes Pleli, M50 was worn al the end )
The Syriac ends thus: *Well is it, then, for the righteons man who is far from reproach, and i looking
Jor the Lord God ! (that i3, the Pasousia),  Finished i the Episile of Jeremiah the Prophet.  His Prayers be
with ns!’
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